Blin Traditions and their peaceful Coexistence with Others
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1. Introduction

Blin speaking people constitute about 3% of the Eritrean population. They inhabit in
the central areas of the country, in and around Keren, 91 km north of Asmara, the
capital. Their habitat is situated between the highland and lowland of Eritrea, which
represent the Christian and Moslem cultures, fairly equally. Hence, Blin speaking
people form a bridge between the highland and lowland of Eritrean cultures. This
enables every Blin person to articulate in two or three Eritrean languages (Blin, Tigre
and/or Tigrigna). Blin themselves worship both Islam and Christianity and it is not a
factor of division within the Blin people. They are distinct with their own language,
ways of living, dressing, behaviour, social fabric, and music and dance although they
can't avoid absorbing the prevailing modern life styles. So far, most of their
traditional practices remain intact and they also share some cultural elements with
their neighbouring ethnic groups.

The inhabitants of Keren and environs have had some of the most
devastating experiences during the war of liberation (1961-1991).
Consequently, there has been a massive displacement and migration. Today,
like the rest of the people of Eritrea, Blin speaking people find themselves
scattered all over the world. Many live in the Middle East, Europe, North
America, and Australia and in the neighbouring countries such Sudan and
Ethiopia in large numbers. Today in Sweden, there is a huge number of
Eritreans and Blin form a large portion of it. The Swedish Eritreans do bring in
a new and rich history and cultural heritage in to the already established
Swedish society enriching it further. In this, there are also skills and
knowledge they bring with them that is induced in to the host society. |
believe all Eritreans have been taking part in the culture and life of the
Swedish but still retaining their traditions and identity features. Integration of
Eritreans is seen vivid in all areas of the Swedish society. There have already
been some great success stories to demonstrate this statement. For instance,
you have elected members of parliament, you have people in policy making
and advisers such as Mr Hamednaka Arhe including many university lectures,
teachers, social workers, and many of you contributing in the: manufacturing,
electronic, food and music industries. All evidences inform that Eritreans in
Sweden are the most successful people in Europe. Their level of integration
seems to have achieved both; integration with the host community and
retention of your own history and cultural heritage. Congratulations.

Well-done to the BCAS for all the efforts to keep our culture alive.



2.

Blin Traditions

There are numerous elements of traditions in which Blin can
identify as a community with own eternity. Here are some of the
traditions which can identify with Blinar:

1.

2.

Men’s particulars afce+ sedereyet, Pn.$é Thigora, a4C
(Geter) avian metalk, Fe5 tawina vce: hrd, a¢cis
mejergef, 29°n. gmbi - (a2¢ snefa: 975 agena: hess kederana)
Women particulars: n%.é kanira, £-n0a dbla; n4+9 kutena,
Ae5 tawina, ¢72.4 gemish::

Traditional (2&a 8 ac? 4) - Hair styles and ornaments
childhood styles such hroryet, gset, kelela, shimamet, are
abandoned when boys are 18 and girls become adult and
married. Women have the most distinct hair styles with its
plaited hair and decorated with 1e:hé. (nefHora — short gold
tube worn on the head): ¢n¢é. (jabera) 22T (greT- owmn
on the head): 2°aa1+ (mesgnet - necklace): a9+ Somit):
N (bekhira - wrist worn bar): ¢7%em, (wancha- wrist bar)
and a¢a (Hjl- ankle worn bar):=

Traditional Blin Home: Simple rounded hut stone walls covered
with hay or special wild grass and is divided into 2% (widen-
back room) with its traditional bed for all the family excluding
the father who normally sleeps in +&%1. (fron/sitting room) or
outside. The in-situ built bed found in weden is decorated with
vo29 (Hgag): aeiint+ (mesheket) ags.nn (mejerabeb).
Weden (o£7%) and terengi (+&7%1.) are divided by a partition
- m1¢« decorated by <4« (gdaf): *ae (glew) and the
entrance with (#%9n) chinaba. All the above are types of
mats of various sizes and decorations.

Traditional =~ Songs/dance: 1ag:goliya,  on9.e:wesomiya,
nn%t:sese’it, smd.s:chefera, fia.A:sheleel, haag:elelewo,

ho-oc aulo. Instruments: ha7né  kelenbura (drum), 4.9°4.9°
famfam -harmonica, 672:C ender- flute)

Blin are well-known ethnic group for their love for singing and
dance. Some of the above forms of songs, rhythms and dances
are shared with other tribes bordering the Blin but there is
always some distinctly different applications in the
performances.

There appears, in every generation, extra-ordinary artists. In my time,
I have known some master poets and singers. Poets such as Abreha
Amar of Ashera, Dafla Osman of Sequina and Hidru zer'e of Adefa and
many more are now emerging.

Their lyrics were and are as a result of creative minds and in process
they express, various issues including; social, political, economical and



religious. They also predict of what to come.

Songs, lyrics and

storytelling play a great role in transmission of Blin history.

5. Stages of childhood leading to adulthood
Blin go through external visible and ritual processions leading to
their adulthood.

Stage 1: any child will have a hair style particular to their
family.

Stage 3: °c1m (avcmT0s) Reaching 18 adulthood. Will have
his hair plaited on both sides of his head.

Stage 2: @1144: (67.2a) Shingale — a ritual process that the
adult is now a man and possess all rights, is credible witness
and part of any decision making.

$71mm: This is the conclusion of the W1.24: Shingale
process. The young man is now declared (fi“71a¢-) shimaglera.
Stage 4: am7Tt+s (WM7T) No man is complete until married.
Getting married and having children is the ultimate aim in the
Blin society.

Following Shingale you become ar32ag and it is a ritual process
of bringing the Youngman into manhood. The process is quite long
and tempting his will power, physical and mental strength. It can
be celebrated at any time before or after wedding, although,
traditionally it is celebrated between the period of engagement and
wedding time.

Ritual Processions

Procedures & Meaning
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Going into extreme diet before getting married




The Traditional laws of e, Engagement include:

2.

MWNLLE o HtHCh: LR 2A%°L A AICTT fhe: Agent —
approaches girl's family and express the wish for their
daughter for Mr x’s son.

AHLL A1CTT e Upon being given green light informs
boy’s family.

. med 2200+ () 4LTE FeS  ANBETEG  hLT

A2 10-ChThex
MeC ONtA 5 AT PATIN:E:
e Nmfi: 4 103 6% 0tz
o OAFATH AP @ind GF0+L

Traditional Laws of Dowry Procession aP+a-C_oh+A

What is agreed in the Engagement encounter is all paid. That
includes: 4 (103 &C 4£) quintals, 6/7 (A®) cows detailed in
their age, quality etc. and are brought to the day of dowry
offering day (e+ac <ci1.a). However, the girl's family may
leave some giving excuses so as to help the boy’s family and
of course the more they take the more they have to pay later.

Nowadays a lump sum of 20 — 30,000.00 Nakfa is agreed as
money is replacing cows. Also the bridegroom buys all bride’s
necessities including ornaments and boy’s family are relieved
of the dowry, so as the girl's family.

$nm.c: q'bTir: these are payments made during various
visits by the boy’s family during festive, baby delivery etc.
Thy normally are paid back in two-folds on wedding day.

Traditional laws wedding day ™%

In about August the boy’s family approach the girl's family requesting

wedding.

0 “Acea/enna, 1T obcansi Request for a wedding

0 e, ATOAS 0T mada-g Co aAThoan~: 17 h g
o~ A0 77 decision for wedding day is made provided the
there is a healthy harvest.

0 CI8 °1Pe NC BF0+HE (AR A ML 244/4™,)

0 amgq (hg°L) preparing bride and bridegroom to be wedded
and are declared bride and bridegroom at this procession.

0 <4cotc/eve of wedding for bride



nM7 9c» wedding day is when bride leaves her parents
home and joins the bridegroom’s family home and the next
day she enters her temporary home ablura (h-Na-é).

h-0g (Ablura) 0 (n1E0): Fa0t: 4TS (770) 12 9ancE
ACHC @A AFeHt: 11 %994 Following the end of the
wedding some incredible training and education practices are
made. These practices include: games, debates, court
processions, all legal and social education and practices are
exercised. All sections of the society take part: some
learning and others teaching.

A complete administration system is established: the King
(bridegroom) the queen (bride) Prime minister (best-man)
Soldiers (12 friends of the bridegroom) who are allocated
various responsibilities in the system. Local elderly men and
women have special part as consultants and as mediators in
case of excessive punishment are taken.

fin, 4 74 4m 818 Follows strict traditional laws



3. Blin Traditional laws in peaceful coexistence with

neighbours — how Blin Traditional laws are applied to resolve conflict with

neighbouring nationalities

Blin neighbours are: Beit Juk, Maria, Bin Amer, Hadareb, Tigrinya, and
Mensae. As Blin do all these nations have their own traditional laws to assist
them to live in peace amongst themselves and their neighbours. Blin are one
of the most peaceful people and neighbourly people. They do not wish to
seek something not theirs and strive to avoid confrontation with their
neighbours. Their culture and is based and mode of administration is based
on a federal system even within the Blin themselves. Blin are quite a diverse
society and all live in harmony and brotherly manners.

Blin do come in contact with their neighbouring nations mainly through the
following: Land use and grazing, Conflict of individual people, marriage, travel
and movement looking for work.

1. Land use & grazing rights, Borders between the nations are
clearly defined and in most cases there are no conflicts. Blin and
their neighbours do extensively cooperate especially when it come
s to grazing. As the beginning of rainy seasons varies pastoralist
move around wherever they can find grass for their animals. Blin
go to other places so as others come to Blin land looking for grass
and water for their animals. There is much cooperation and
conflicts are rare.

2. Due to grazing aggravation and disputes may arise at times
leading to young people fighting which can result in injuries and
death. At initial stage if people used their animal to graze restricted
Blin areas they will be told to remove their animals peacefully. It is
expected that they do remove their animals with immediate effect.
If there is a continuous evasion of the request elderly interfere and
give warning. If still not resolved the Blin elderly or law enforcers
approach the neighbouring nation where the culprits come from
and at this stage the problem is bound to end.

3. 9 02 A% AN LcN&h vhhAN5 Injuring or Killing Someone,
ML NASTE: (1) A%9° LA: mCPd hopdhe: (2) - HaNCE
Lh° AT ARZIS NLTT 02 AIC 471 mCP 1& ho-athex () Ago
M%2°NC VANNLT: mCP 16 0l CNo Laolhwz (4) av &l 1: EaT:
NG ANATES 8 ¢Imé 8 ki (B) hOZ F€S Fhn hlakTe
9% A G0N A ARC AL D NAS alh, mcP: 60/30 Ae 4
4CH NCLT 8 (To-d): DL hh NC 1TECC a7 hohthez (6)




AC @f O0A &47 DL &N 105 Leonth:  §F ZA afiA 8T
mCP 30,000 594 NA4 41 hhS he-dthe:

In the event a Blin person is injured or killed by any other
nationality, all the Blin compensation rules apply: ie: Terq (mcC®)
60/30 cows or equivalent, decorated horse (+a~¢) and a girl to be
married to family of the deceased to create a blood relationship for
lasting peace amongst the feuding families. If it is an injury, the
extent of the injury is assessed and be determined as half of the
full lose of life compensation or quarter and payment will be made
accordingly.

If the deceased or injured is from other tribe or nation, then Blin
will abide by their traditional laws. In comparison of most of the
traditional laws practised around Blin, Blin laws are more generous
and if the injured or deceased is from other tribes and have a close
blood relationship with Blin would opt for the Blin Traditional laws
of compensation. For instance; in mid 1980’s, two young Blin men
had a fight with a young man from the Maria tribe. The mother of
the Maria man was from Blin (Tawke) and he knew that he will
benefit more if he pursues the matter through Blin compensation
laws and the matter was settled using Blin (Tawke) laws.

. Laws of Marriage: although it is not very much appreciated, Blin
are quite tolerant for a Blin man or woman to get married to a
nationality other than Blin. If both are Blin but different in their
faith it was taken as normal. And no much furore follows the
wedding. “7sa bdinu and Musa bdinu” - meaning Christian to live as a
Christian and Moslem to live as a Muslim. They still can retain their
religion or even changing religion by one of them is not taken as a
crime. If one of them is of other religion and nationality it is not
very much appreciated but Blin are tolerant enough and they
accept that, too. In most cases, the girl's father is given the
opportunity to choose the laws he wishes to apply for the
engagement and wedding.



4. Concluding remarks.

Blin are exceedingly liberal society with liberal views and attitude. Blin
are law abiding people and any exception comes as a shock in the Blin
society, nevertheless, no society is free from exceptions and when
exceptions occur the culprit is isolated from the society and be forced
to seek apology or leave. Rebellious behaviour is culturally suppressed
and indifference in the society is not very much tolerated. Dialogue
forms centre stage in decision making and probably to the extreme at
times. So people are given adequate opportunity to peacefully come in
to terms with the grievances they may.

Blin are trusted neighbourly society with extremely little problems
taking place with other nationalities. If any is only caused due to
mistakes committed by young cow or goat herders. They respect and
express much respect to guests of from other nationalities.

Blin traditional laws have been through changes so as to accommodate
the changing needs of the community and in the last 60 years so many
changes have taken place. For instance: €®a a2iam T +CPC Ftin:
NAS Fta: €tm 00T besides, they seem to be quite similar
in their content. In any case, the most important point is that
they sit and pick whichever suits their needs so as to deal with
whatever issue they may have.

Debate and resolving issues in assembly is the most important
practice in the Blin society. They discuss and discuss endlessly,
until the required satisfaction is met.

Firstly issues are brought to the elderly (fi“71a¢) shimagelera —
appointed mediator in village. If he fails to resolve it he and the
(#»#) Chiga - village head brings selected elderly and
knowledgeable people together and forms (40) diba — a
legislative body and deals with the issue at hand.

If the matter is utterly out of hand and not resolved then it goes
to the (n.2°) sim — head of clan/s who will bring an end to it.

It is unfortunate that the Blin traditional laws and the traditional
hierarchy was outdated when the Eritrean revolution first started.
Today much of the traditional laws are abandoned especially
when it comes in to resolving disputes. The Blin traditional laws
never had the opportunity to revolve with time and develop to
meet the modern society needs while retaining the original
values. However, the elderly mediation is still there to benefit
those in rural areas. But much of the cities people now follow
the central government rules.

HE 0eATRY° i nadh, i
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